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ABSTRACT
This paper examines the extent to which contemporary globalisation
diminishes local culture to pose itself as a formidable threat to
Southeast Asian cultural values. Southeast Asia is home to
thousands of different ethnic peoples with their distinctive
languages, cultures, mores and religious beliefs. These unique
traits comprise their cultural heritage, which is passed down
from generation to generation. However, the contemporary
process of globalisation results in an intrusion into indigenous
Southeast Asian cultures. In spite of the genuine fear of
globalisation’s erosion of traditional lifestyles, cultural mores and
religious beliefs, we argue that attempts to resist its negative
implications have been inadequate with respect to Southeast
Asian nations and peoples.
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Introduction

Globalisation is an overused if under-defined term.1 It is the process of increasing inter-
national activity in various dimensions, including the economy, politics and culture.2 An
enhanced interdependence and connectedness, while forging greater opportunity in the
socio-economic, socio-political, and socio-cultural domains, is the aspired aim of
nations participating within globalisation.

In fact, the vicissitude witnessed today also owes itself to fundamental transformations
in technology, trade, and population mobility.3 These rapid changes are underscored by
the term “globalisation”,4 which entails corporate capitalism, liberalisation, and the free
market.5 However, such profound changes have also instigated debates about the less
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1H. Richard and R. Simon, “Globalisation and Sites of Conflict: Towards Definition and Taxonomy”, Centre for the Study of
Globalisation and Regionalisation, Working Paper No. 1/98 (Warwick University, 1998).

2A. Appadurai, Modernity at Large: Cultural Dimensions of Globalization (Minneapolis: University of Minnesota Press, 1996).
3S.B. Cohen, “The 2002 Annual Political Geography Lecture: Geopolitical Realities and United States Foreign Policy”, Political
Geography, Vol. 22 (2003), pp. 1–33.

4Y. Zhang, “Cultural Challenges of Globalization”, Journal of Contemporary China, Vol. 17, No. 57 (2008), pp. 733–746;
A.K.M.A. Ullah, Rationalizing Migration Decisions: Labour Migrants in South and South-East Asia (1st ed.) (Aldershot:
Ashgate, 2010). A.K.M.A. Ullah, Globalization and the Health of Indigenous Peoples: From Colonization to Self-Rule
(New York: Routledge, 2016).

5K. Ohmae, The Borderless World: Power and Strategy in the Interlinked Economy (London: Collins, 1990).
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favourable impacts of globalisation,6 which is seen and experienced as a contentious
phenomenon.7 Globalisation implies that national boundaries and distances do not
matter as much in the interaction of economic, political, social and cultural processes.
It suggests that political and economic interconnectedness has far-reaching consequences,
bringing people across the world closer together.8

In recent decades, globalisation has been viewed primarily as a tool for strengthening
national power, rather than as a potential threat to local development and culture. One
of the prevalent fears that accompany globalisation is the weakening of the nation-state
system, as global corporations, among other global actors and factors, undermine the tra-
ditional authority of nation-states.9 In Asia, this view is reinforced by the governments’
beliefs that they can participate in the global economy without compromising domestic
political structures and cultural practices. Certainly, this claim is a debatable assertion.
For one, the dichotomous relationship posited may seem untenable. While development
(in its economic and political senses) goes hand-in-hand with the strengthening of
national power, globalisation as a development strategy that poses a threat to culture is
an idea that has much longer provenance. The combination of rapidly growing popu-
lations in many developing nations, increasingly porous national borders, and disparities
in economic growth rates have sparked a sharp increase in international migration,10

which has emerged as a source of tension in Southeast Asia.11 Within such debates, two
contending blocs have taken diametrically opposed positions on the topic of globalisa-
tion.12 Considering recent complexities and an ever-changing geopolitical international
situation after the 9/11 attacks of 2001, globalisation has arguably begun to impinge on
local cultures within Southeast Asia.13

Analysing globalisation at this micro level is a daunting task, primarily because of the
widespread assumptions about globalisation as a strictly economic-political phenomenon
on a macro scale. For instance, Wallerstein’s theory14 posits that globalisation is mainly

6H. Kevin, “Nongovernmental Organizations and the Cultural Development Perspective: A Comment on Rigg (1991)”,World
Development, Vol. 21, No. (10) (1993), pp. 1699–1708; Ibid.; H. Kevin (ed.), Political Change in Thailand: Democracy and
Participation (London: Routledge, 1997). M. Chossudovsky, “‘Financial Warfare’ Triggers Global Economic Crisis”, Third
World Network, available: <https://www.southside.org.sg/souths/twn/title/trig-cn.htm> (accessed 12 June 2018);
M. Mahathir, “Globalisation Not Suitable for All”, Bangkok Post, 18 July 1999.

7M. Baddeley, “Convergence or Divergence? The Impacts of Globalization on Growth and Inequality in Less Developed
Countries”, International Review of Applied Economics, Vol. 20, No. 3 (2006), pp. 391–410; C.P. Chang, A.N. Berdiev and
C.C. Lee, “Energy Exports, Globalization and Economic Growth: The Case of South Caucasus”, Economic Modelling, Vol.
33 (2013), pp. 333–346.

8J. Bhagwati, In Defense of Globalization (New York: Oxford University Press, 2004).
9A.K.M.A. Ullah and S.N.H. Alkaff, “Biological Remittance among Migrant Workers: Social Ramifications in the Philippines
and Indonesia”, Journal of Asian and African Studies, Vol. 53, No. 6 (2018), pp. 896–916.

10AKMA. Ullah, Rationalizing Migration Decisions: Labour Migrants in South and South-East Asia (Aldershot: Ashgate, 2010
(First edition).

11A.K.M.A. Ullah and A.S. Huque, “Migration Led by Demoralization in Bangladesh: Sense of Insecurity-Based Decision-
Making Model”, Asian Journal of Comparative Politics, Vol. 5, No. 2 (2019), pp. 1–20.

12M. Idrees, “Globalization and It’s Impacts on the Course of Politics in South Asia”, J His Arch & Anthropol Sci., Vol. 1, No. 1
(2017), pp. 24⍰26; R. Kluver and W. Fu, “Measuring Cultural Globalization in Southeast Asia”, in Chong Terence (ed.),
Globalization and Its Counterforces in Southeast Asia: Globalization and Its Counterforces in Southeast Asia (Singapore:
ISEAS, 2008), pp. 335–358. Nayef R.F. Al-Rodhan, “Definitions of Globalization: A Comprehensive Overview and a Pro-
posed Definition”, Discussion Paper 113 (Geneva: UNCTAD, March 1996), p. 7.

13A.K.M.A. Ullah and K.A. Ahmad, “Are Borders the Reflection of International Relations? Southeast Asian Borders in Perspec-
tive”, Journal of Asian Security and International Affairs, Vol. 5, No. 3 (2018), pp. 295–318. A.K.M.A. Ullah and K.A. Ahmad,
“Diaspora Community in Brunei: Culture, Ethnicity and Integration”, Diaspora Studies, Vol. 11, No. 3 (2018), pp. 14–33.

14Wallerstein suggests there is a world economic system in which some countries benefit while others are exploited. See:
I. Wallerstein, The modern World System I: Capitalist Agriculture and the Origins of the European World-Economy in the Six-
teenth Century (New York: Academic Press, 1974).
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mono-causal and economic in its interpretations. Scholars, such as Beck, have offered a
critique of Wallerstein’s view of globalisation as the institutionalisation of the world
market.15 Globalisation is thus often studied from economic and developmental per-
spectives rather than as an assessment of the way that individuals and cultures are
affected. In order to examine globalisation more comprehensively, it is vital that we
move beyond the established ways of studying the phenomenon, to incorporate a better
understanding of the world’s ethnic and racial diversity, linguistic range and other mani-
festations of cultural heterogeneity.

Historically, globalisation can be said to have existed since European imperial and colo-
nial expansion projects began in the nineteenth century. Occurring on a global scale, the
Westernising missions by European colonisers not only perpetuatedWestern interests and
their discourses of the East16 but also prioritised Western subjects. Today, globalisation
has become less mono-pronged and mono-centered with an increasing acknowledgement
of multiple directional flows of socio-cultural exchanges between the West and the East.

Nonetheless, the global spread of values, norms, and culture tends to promote Western
ideals of capitalism. In addition, technology has facilitated global culture by blurring dom-
estic and regional cultural boundaries.17 In this perspective, scholars ask whether local
culture is an inevitable victim of a global “consumer” culture.18 Thus, there is great hesi-
tance in believing that a common culture will prevail to forge greater shared values and
political unity.19 In another instance,20 scholars have linked global consumerism with
“the concept of lifestyle”. Cultural globalisation, therefore, redefines the relationship
between social structures that arise from the technological dimensions of globalisation.21

The drivers of global consumer culture are consumer behaviour, societal dynamics and
relevant organisational aspects. Concepts related to the consumer, consumption society
and leisure time have become more prevalent.22 Consumption is a social and cultural
process involving cultural signs.23 Globalisation involves the diffusion of different signs,
forms and styles around the world.

Viewed in this perspective, globalisation creates a global culture in which identity is
amalgamated. This tends to reinforce cultural homogenisation throughout the world.24

Cultural homogeneity undermines local cultural values. Instead of cultural diversity that
distinguishes one group of people from another, the technological processes of globalisa-
tion blur cultural identities. In our view, the world’s diverse expressions of self-determi-
nation in cultural identity articulated within language, art, dress, food, and religion25

15U. Beck, What is Globalization? (Cornwall: MPG Books, Bodmin Ltd, 2000).
16E. Said, Orientalism (London: Penguin, 1979, Reprinted in 1994).
17F.N. Irani and M.R. Noruzi, “Globalization and Challenges; What are the Globalization’s Contemporary Issues?”, Inter-
national Journal of Humanities and Social Science, Vol. 1, No. 6 (2011), pp. 215–219.

18M. Ela, “Cultural Globalization and Changes in the Urban form of Metropolis Cities, (The Case of Cairo)”, Paper Presented in
39th ISOCARP Congress, Cairo, Egypt, 17–22 October 2003.

19Ibid.
20M.H. Hsiao and S.P. Wan, The Experiences of Cultural Globalizations in Asia-Pacific (Cambridge: Cambridge University Press,
2007).

21G. Hofstede and H.M. Bond, “Hofstede’s Culture Dimensions: An Independent Validation Using Rokeach’s Value Survey”,
Journal of Cross-Cultural Psychology, Vol. 15, No. 4 (1984), pp. 417–433.

22J. Baudrillard, The Consumer Society: Myths and Structures (London: Sage, 1998).
23M. Cleveland and M. Laroche, “Acculturation to the Global Consumer Culture: Scale Development and Research Para-
digm”, Journal of Business Research, Vol. 60, No. 3 (2007), pp. 249–260.

24V. Kaul, “Globalisation and Crisis of Cultural Identity”, Journal of Research in International Business and Management, Vol. 2,
No. 13 (2012), pp. 341–349. (December 2012, Special Review).

25Ibid.
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are merged into an integrated unit, often at little cost to Western identity and cultures, but
at a higher cost to Eastern identity and cultures.

It is through this logic that we argue that the embrace of globalisation in Southeast Asia
harms local culture. However, using a less negative lens, a claim for a transformation of
local culture through globalisation’s ambivalent effects can also be made, wherein one
sub-group benefits and other sub-groups are seen to be disadvantaged. Even as this trans-
formation denotes a somewhat more positive view of globalisation’s effects, we argue that
globalisation’s fully negative connotations surpass this transformation as it is derived from
a standpoint of a preconceived idea of culture as it ought to be. To investigate this, we
interviewed social science academics about specific cultural elements from Southeast
Asia. In this study, interviewees comprising social sciences academics in Thailand,
Brunei, Malaysia and Indonesia were selected on a snowball basis, as they share their per-
spectives on globalisation’s encroachment into their own culture. We used a snowball
technique because a probability sampling method could not be applied in this case
(because of impracticalities finding a sample frame).

We chose to do a qualitative study on globalisation and culture by using interviewing as
the mode of gathering information and reflections. We were more interested in getting
close to individuals’ perspectives, something that can only happen when given the time
and space afforded in qualitative research. We tended to increase the “depth” rather
than the “scale”. Depth denotes the degree to which research meaningfully and systema-
tically informs decisions about practice and scale denotes the size and representation of the
population.26 “Increasing the number of cases serves only to reduce proportionately the
attention that can be given to any one of them”.27 We found it more rewarding to concen-
trate on a few interviews with the same people rather than attempting many interviews
alongside an in-depth,broad study of culture and globalisation.

In-depth fieldwork is designed to shed light on a phenomenon; fieldwork is an ineffi-
cient means of conducting surveys. The perceptive fieldworker must be able to discern
pattern, range, and variation, but “distributions are best ascertained in ways other than
encouraging qualitative researchers to dabble in comparison or to confuse casual compari-
sons with controlled ones”.28 Despite the indecisiveness (in terms of making quick and
assertive decision about choosing the mode of interviews and the selection of respondents
due to time constraints and logistical issues) in the conduction of the interviews, we have
gleaned some insights. Interview subjects for our research were chosen based on their
knowledge of globalisation and its impact on culture in their respective countries. In
choosing the [next] respondents we made sure that they have sufficient knowledge
about the issues we were going to ask. With their consent, we scanned their their research,
fieldwork experiences and publications from their institutional profiles. We conducted
face-to-face interview. Their opinions have been used to substantiate, support and validate
our opinions and scholars’ reflections.

The framing of globalisation’s harm to local cultures assumes that local culture is static,
which entails a fixed entity that is impinged by foreign influences. Even as the anthropo-
logical notion of culture as a whole, stable and determinant of behaviour or mentality has

26D.D. Qian and M. Schedl, “Evaluation of an in-Depth Vocabulary Knowledge Measure for Assessing Reading Comprehen-
sion”, Language Testing, Vol. 21, No. (1) (2004), pp. 28–52.

27H.F. Wolcott, Transforming Qualitative Data: Description, Analysis and Interpretation (California: Sage, 1994).
28Ibid.
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given way to the conceptualisation of culture as dynamic, contested and co-constitutive of
human thoughts and behaviour, the old idea of a pure or truly local culture has remained
alive. The latter conceptualisation of local culture has been usurped for nation-building
and other political purposes by governmental leaders, when threatened by globalisation.29

This study recognises that several so-called local cultures in post-colonial Southeast Asian
societies have ceased to be truly local since centuries ago.30 However, for the purpose of
this paper, we report on the interviewees’ fixed perception of local culture and their rela-
tively established views about its “contamination” by Western influences due to their glo-
balising powers.

Southeast Asia: richly diverse cultures and local languages

Southeast Asia (SEA) is characterised by fascinating social, cultural and linguistic vari-
ations and is also diverse demographically and geographically. Its heterogeneity lies
across the areas of religion, governance and finance. Although they may share similar
values, Southeast Asian people differ in their forms of cultural expressions that comprise
their rich diversity. Such multiplicity of cultural expressions is manifested in their litera-
tures, music and art.31 Different ethnic groups inhabiting the Southeast Asian region gen-
erally have distinct local languages or dialects. The region boasts around a thousand
languages, spoken by different people who have inhabited Southeast Asia for millennia.32

While culture can be defined in many different ways, we highlight only two broad cat-
egories in this paper primarily because these two best represent and explain our objec-
tives. It is a way of life for a people sharing common ideologies, art and linguistic forms
as well as learnt principles. Significantly, it thus provides members with their ethics,
manners, rituals, and self-survival strategies rooted within morals, folklore and
legends.33 Also, culture denotes the way that world logic is derived from gestures,
words, tone, sounds, colours, smells, and physical contact experienced since birth.34

This cultural worldview continues to be familiarised and sustained at a familial, social
and national level.

Consequently, culture is central to the way people identify themselves within the family,
larger community and nation. Cultural anthropologists typically resort to examining
culture through a set of social practices, behaviours and artifacts.35 In this respect, it
builds positive identity, self-determination and wellness. Increasingly, culture is used to
refer to more material phenomena, from sports, clothing, movies, music, and food. The

29Y. Goryakin, T. Lobstein, WP. James and M. Suhrcke. “The Impact of Economic, Political and Social Globalization on Over-
weight and Obesity in the 56 Low and Middle Income Countries”, Social Science & Medicine (1982), Vol. 133 (2015), pp. 67–
76, doi:10.1016/j.socscimed.2015.03.030.

30H.J. Benda 1965, “Political Elites in Colonial Southeast Asia: An Historical Analysis”, Comparative Studies in Society and
History, Vol. 7, No. 3 (1965), pp. 233–251.

31J.J.S. Aguas, “Culture, Values and Identity as Key Elements of ASEAN Integration”, 6th Southeast Asian Biennial Conference
on Religion, Values, Identity and the ASEAN Integration, DLSU, SBC, UST, Manila, Philippines, 8–9 May 2014.

32M. Warner, “Managing Across Diverse Cultures in East Asia: Introduction”, in Warner Malcom (ed.), Managing Across
Diverse Cultures in East Asia Issues and Challenges in a Changing Globalized World (London & New York: Routledge,
2013), pp. 1–17.

33S. Ghoshal and E.D. Westney, Organization Theory and the Multinational Corporation (Palgrave Macmillan: London, 1993).
34M. Van andLaurent, The Flow of Cultures in Organization, Theory, and the Multinational Corporation (NY: Ghoshal and
Westney, 1993).

35R. Kluver and W. Fu, “Measuring Cultural Globalization in Southeast Asia”, in Chong Terence (ed.), Globalization and Its
Counterforces in Southeast Asia: Globalization and Its Counterforces in Southeast Asia (Singapore: ISEAS, 2008),
pp. 335–358.
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combination of intangible and tangible ways of evaluating culture reflects the movement
from indigenous values and traditional principles to a global materialism.

With globalisation occupying a significant position in both public and private dis-
courses, local culture in Southeast Asia has suffered. Cultural changes have affected South-
east Asia from around two thousand years ago.36 However, during the last decade of the
twentieth century, the process of transculturation has been worryingly rapid and promi-
nent. As a result, the term “globalisation” came into frequent use in the early 1990s.37 This
terminology was coined to mark the shift away from a colonial cultural imperialism, pre-
viously experienced through the European colonial powers who ruled over large Eastern
territories, including Southeast Asia. In this way, cultural contact that began with Western
colonial cultures and continues in today’s globalised era has long been established within
Southeast Asia.38 Nonetheless, globalisation that supersedes colonisation has failed to era-
dicate cultural imperialism, considering that the process currently favours and perpetuates
Western political, economic, and cultural powers.

Since globalisation is viewed as a challenge to national culture and sovereignty, South-
east Asian nation states have also responded to globalisation by endorsing regionalisation.
The latter process is, in fact, a logical outcome of fractured globalisation. Globalisation
exerts external pressures on domestic cultures and value systems, even though it
remains enduring for political and economic integration.39 Regionalisation as a
counter-response to globalisation serves to consolidate regional politics, socioeconomic,
cultural and institutional values40 The Association of Southeast Asian Nations
(ASEAN)41 is symptomatic of a concerted effort at regionalisation, which is aimed to
strengthen ties amongst its member nations with shared values and goals to preserve
their Eastern cultures by learning from one another via a multilateral platform. The
annual ASEAN Cultural festival and the Arts and Cultural Programme at the ASEAN
Foundation are notable examples of concerted efforts at forging people-to-people ties
along the line of cultivating each other’s national traditions and local languages.

ASEAN, made up of mostly small powers (comprised of Brunei Darussalam, Cambo-
dia, Indonesia, Lao PDR, Malaysia, Myanmar, Philippines, Singapore, Thailand, and
Vietnam) and developing nations, has taken the opportunity to shape the incipient region-
alism. ASEAN’s most important principles are enshrined in the Treaty of Amity and
Cooperation in Southeast Asia (TAC) of 1976.42 Southeast Asia divides into Mainland

36CRS (Congressional Research Service), China-Southeast Asia Relations: Trends, Issues, and Implications for the United States
(Washington: The Library of Congress, 2006).

37J. Paul and B.S. Manfred, “A Genealogy of “Globalization’: The Career of a Concept”, Globalizations, Vol. 11, No. 4 (2014),
pp. 417–434.

38P. Maryprasith, “The Effects of Globalization on the Status of Music in Thai Society”, Thesis submitted for the Degree of
Doctor of Philosophy, University of London, Institute of Education, London: ULIE, 1999.

39E. Beerkens, Globalization: Definition and Perspective (Composed by Beerkens, 2006), available: <https://www.beerkens.
info/files/globalisation.pdf> (accessed December 2012).

40A. Khan and Z. Larik, “Globalization and Regional Co-operation in South Asia: A Political and Social Economy Approach”,
Discussion paper. # CIRJE-F-480 (Tokyo University, 2007), available: <https://www.e.u-tokyo.ac.jp/cirje/research/
03research02dp.html>; J. Rüland, “The Nature of Southeast Asian Security Challenges”, Paper Presented at the Third
Europe-Southeast Asia Forum Southeast Asian Security: Challenges and Structures, Stiftung Wissenschaft und Politik,
Berlin, Centre for Strategic and International Studies, Jakarta, and the Federal Ministry of Defence, Berlin, 13–15 Decem-
ber, 2004.

41A.K.M.A. Ullah, “Skill Drain from ASEAN Countries: Can Sending Countries Afford?”, International Journal of Development
Issues, Vol. 17, No. 2 (2018), pp. 205–219.

42R. Emmers, “The Influence of the Balance of Power Factor within the ASEAN Regional Forum”, Contemporary Southeast
Asia, Vol. 23, No. 2 (2001), pp. 275–291. J. Rolfe, “Regional Security for the Asia-Pacific: Ends and Means”, Contemporary
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Southeast Asia, that encompasses Vietnam, Laos, Cambodia, Thailand, Myanmar
and West Malaysia, and Maritime Southeast Asia that includes Indonesia, East
Malaysia, Singapore, the Philippines, East Timor, Brunei, Cocos (Keeling) Islands, and
Christmas Island.

Beck (2000)43 in his work brought theoretical controversy concerning globalisation and
the contradictory meanings associated with it. He divided the theoretical controversy into
two major categories: those who point to one dominant logic of globalisation and those
suggesting a phenomenon with a complex set of causes.44 Globalisation has been facili-
tated by the advent of the Internet, which brought about the concept of the cyberspace.45

Mass media effects have permeated every corner of society so much that it is now difficult
to challenge the theoretical postulations of Marshall McLuhan in his work on technologi-
cal determinism, which envisaged a world of media revolution in which the new electronic
media have formed unified media groups, radically altered the way people think, feel and
act.46 Markets, media, law, corporations, labour, research and advocacy groups have
turned international, multinational, and multicultural in today’s world.

Impinging on local cultures: globalization’s damaging effects

Globalisation is manifested in many domains, including the political economy and
culture.47 Viewed strictly in economic terms, richer countries would usually demand
that poorer countries break down their trade barriers even while the former maintain a
tight level of protectionism over their own trade boundaries.48 Unable to stand out to
the hegemonic nature of globalisation, less powerful countries form their own economic
alliances with the aim of negotiating fairer deals. An economic tug of war between diplo-
macy and threats results.49 In this way, smaller economies lose out because of their pursuit
to be accepted by the economic hegemony. Their participation in the free global market
inevitably entails a compromise of their own economic standards. From a cultural per-
spective, globalisation further disadvantages poorer countries without a means to with-
stand the unmitigated takeover of their traditional cultures by dazzling, well-packaged
and branded cultures marketed through a global media.50

Southeast Asia, Vol. 30, No. 1 (2008), pp. 99–117; D. Heller, “The Relevance of the ASEAN Regional Forum (ARF) for
Regional Security in the Asia-Pacific”, Contemporary Southeast Asia, Vol. 27, No. 1 (2005), pp. 123–145; S.P. Limaye,
“United States-ASEAN Relations on ASEAN’s Fortieth Anniversary: A Glass Half Full”, Contemporary Southeast Asia, Vol.
29, No. 3 (2007), pp. 447–464; N. Vu-Tung, “Vietnam’s Membership of ASEAN: A Constructivist Interpretation”, Contem-
porary Southeast Asia, Vol. 29, No. 3 (2007), pp. 483–505.

43U. Beck, What is Globalization? (Cornwall: MPG Books, Bodmin Ltd, 2000).
44Ibid.
45S. Baran, Introduction to Mass Communication: Media Literacy and Culture (African ed.: McGraw Hill, 2013).
46H.L. Lewis, Understanding Media (Cambridge: MIT Press, 1994); V. Mogu, “Communication, Health and Development: Mass
Media Dysfunctional and Health Care Delivery”, in I. Nwosu, O. Soola, and L. Nwodu (eds.) Communication for Health and
Sustainable Development in Nigeria (Enugu: African Council for Communication Education (ACCE, Nigerian Chapter)/Rhyce
Kerex Publishers, 2008).

47C.P. Chang and C.C. Lee, “Globalization and Growth: A Political Economy Analysis for OECD Countries”, Global Economic
Review, Vol. 39, No. 2 (2010), pp. 151–173.

48R. Baroud, “Globalization: A Culture Killer”, Japan Times, available: <https://www.japantimes.co.jp/opinion/2009/11/21/
commentary/world-commentary/globalization-a-culture-killer/#.Xb2S1JIzaT8 (accessed on 22 May 2019); C.P. Chang
and C.C. Lee, “The Effect of Globalization and Political Party on Economic Growth”, Eastern European Economics, Vol.
49, No. 6 (2011), pp. 5–26.

49Baroud, op. cit.; R. Sadykova, M. Myrzabekov, R. Myrzabekova and A. Moldakhmetkyzy, “The Interaction of Globalization
and Culture in the Modern World”, Procedia – Social and Behavioral Sciences, Vol. 122, No. (8–12), pp. 1877-0428.

50Baroud, op. cit.
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As argued by Beck, the globalisation of the world economy of trans-national markets
has created a generation of hamburger eating, Coca-Cola drinking, Ipad & cell phone
kids,51 thus leading to an upsurge in obesity because of diet choices coupled with
minimal physical activity. Many assume that the threat to local cultures and the disappear-
ance of cultural and ethnic diversity seems inevitable.52 Beck notes that the basic insight is
that globalisation does not unilaterally mean globalisation, which is one of the endless
sources of misunderstanding in this debate.53 Globalisation is developing its own local cul-
tural traits and dimensions, which Robertson calls “glocalization”.54 According to this
scholarship, the “localization” of the global, or “de-location” and/or “relocation” of globa-
lisation, is an evolving process.

Increased globalisation is associated with increased [de]-locational concentration of
particular economic activities. Globalisation involves economic integration as well as
changes in the social and cultural landscapes. While Wani (2011)55 argues that globalisa-
tion is more akin to a monoculture of ideas, politics, and economic models, King (1997)56

highlights that globalisation transmogrifies the traditional belief systems; disintegrates the
traditional social fabrics and norms by consumerism, which leads to deculturization.

The effects of deculturation due to globalisation over the long term erode cultural iden-
tity such that identity crisis may occur. The juggling between Western cultural hegemony
and the Eastern local cultures positions Southeast Asian subjects in a quandary, such as
that typified within Singaporeans.57 The forces of globalisation invade by intruding into
the traditional domains in Southeast Asia, whose local cultures, values and distinctiveness
are threatened by the booming cultural reproduction of globalisation.58 An interview
respondent from Indonesia who grew up in a conservative Muslim family bemoans the
crisis that he sees happening in his younger children who do not hesitate to consume
Western products of globalisation. On their consumption of Western food and MTV
music, he comments that the “cultural contradictions” and “cultural collapse” will lead
to the way that “our own culture will die to Western culture” (Respondent A, Jakarta,
20 March 2019). By replacing local traditions with a universal uniformity, globalisation
weakens indigenous values that are subdued by the dominance of a commanding
culture through the formidable power of international media. Also, more indirect and
impersonal forms of communication substitute social interaction at a personal level.
Along this line, face-to-face communication becomes less preferred over more mediated
means that are quicker and more convenient. In all these ways, local languages as well
as intimate traditions are on the verge of disappearance due to globalisation that
reduces social attachments and eschews local knowledge, which leads to an identity

51U. Beck, What is Globalization? (Cornwall: MPG Books, Bodmin Ltd, 2000); F. Vesajoki, “The Effects of Globalization on
Culture: A Study of the Experiences of Globalization among Finnish Travellers. Cultural Anthropology”, Masters Thesis,
University of Jyväskylä, Finland, 2002.

52U. Hanners, Cultural Complexity: Studies in the Social Organization of Meaning (New York: Columbia University Press, 1992).
53U. Beck, What is Globalization? (Cornwall: MPG Books, Bodmin Ltd, 2000).
54R. Giulianotti and R. Robertson, “Glocalization, Globalization and Migration the Case of Scottish Football Supporters in
North America”, International Sociology, Vol. 21, No. 2 (2006), pp. 171–198.

55Wani Hilal Ahmad, “Impact of Globalization on World Culture”, Research J. Humanities and Social Sciences, Vol. 2, No. 2
(2011), pp. 33–39.

56A. King (ed.), Culture, Globalization and the World-System (Minnesota: University of Minnesota Press, 1997).
57D.G.E. Ho, “I’m Not West. I’m Not East. So How Leh? – Identity in Flux: A Singlish Speaker’s Dilemma”, English Today, Vol.
87, 22, No. 3 (2006), pp. 17–24 (Cambridge MA: Cambridge University Press, 2006).

58C. Muzaffar, “Globalization and Religion: Some Reflections”, Retrieved Dec. 2012, available: <https://www.islamonline.
net>.
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crisis. An interview respondent asks, “I sometimes wonder, are we western?” (Respondent
B, Bangkok, 04 February 2019). Here, he encapsulates the identity crisis resulting from
Western culture’s infiltrating into his local Southeast Asian culture.

The threat to local cultures and extinction of cultural and ethnic diversity seems inevita-
ble to us. Globalisation has been decried routinely for its disruptive effects on local culture
and community enterprises.59 The threat of cultural uniformity is often referred to asMcDo-
naldization, named after the global rise of the American fast food chain McDonalds. The
role played by Western fast food transcends mere eating tastes. A frequent preference for
its consumption also denotes a rise in health problems associated in the West. A Thai inter-
view respondent states, “South East Asian people are generally slim. They rarely had health
issues. Governments of our countries are these days worried about the obesity problems. I
am sure this is the contribution of [Western] fast food” (Respondent C, Bangkok, 07 Feb-
ruary 2019). Social systems are also disrupted, as the consumption of fast food is a highly
individual experience borne out of Western ideas of individualism. Sitting over a McDo-
nald’s value meal for long hours and socialising while consuming it does not happen.
The meals are designed to be eaten quickly before consumers promptly tidy after themselves
to make way for arriving customers. The fast food trend has been picked up by the younger
generations, who are more inclined to purchase fast food than their parents who prefer tra-
ditional cuisine.60 A Thai interviewee with children discloses that

a couple of years ago, eating together with family members was the part of our culture in
Southeast Asia. These days, we wait for our sons or daughters to eat together but they
return home later and say they have eaten outside with their friends. (Respondent C, Ayut-
thaya, 8 February 2019)

Even while culture through the lens of globalisation should be understood and practised as
a process of the cultivation of an intricate life that takes on its form in social action.61 Con-
temporary McDonaldization tells a different story of prized individualism and an attenu-
ation of intergenerational links on which Southeast Asian cultures are built.

Globalisation does not necessarily mean homogeneity. Indeed, in some respects globa-
lisation fosters and allows for differences. The process of globalisation disrupts fragile
societies and disrupts traditional identities.62 Cultural diversity is now a fact of life in
today’s “global village”.63 Cultural differences are central to a number of debates associated
with multiculturalism. People belong to many different cultures and the cultural differ-
ences are as likely to be within states (i.e. between regions, classes, ethnic groups, the
urban and rural) as well as between states.64 It is natural that in the contemporary
world many local settings are increasingly characterised by cultural diversity.

59J. Sunde, “Does Globalization Destroy Culture?”, Report. Michigan: Action Institution, 15 January 2017.
60B.H. Chua, Life is Not Complete without Shopping (Singapore: Flipside Digital Content Company Inc., 2013).
61F. Vesajoki, “The Effects of Globalization on Culture: A Study of the Experiences of Globalization among Finnish Travellers.
Cultural Anthropology”, Masters Thesis, University of Jyväskylä, Finland, 2002.

62M.O. Eze, “Cultural Appropriation and the Limits of Identity: A Case for Multiple Humanity (ies)”, Chiedza, Journal of Arrupe
Jesuit University, Vol. 20, No. 1 (2018), pp. 8–31; A. King, “Architecture, Capital and the Globalization of Culture”, in
M. Featherstone (ed.), Global Culture: Nationalismm, Globalization and Modernity (London: SAGE, 1990).

63A. King, “Architecture, Capital and the Globalization of Culture”, in M. Featherstone (ed.), Global Culture: Nationalismm,
Globalization and Modernity (London: SAGE, 1990). M.F. Annku and J. Adu-Agyem, “The Impact of Globalization on
The Arts in Contemporary Ghana”, Ghana Mining Journal, Vol. 13, No. 2 (2012), pp. 86–91.

64A. King, “Architecture, Capital and the Globalization of Culture”, in M. Featherstone (ed.), Global Culture: Nationalismm,
Globalization and Modernity (London: SAGE, 1990); U. Hanners, Cultural Complexity: Studies in the Social Organization
of Meaning (New York: Columbia University Press, 1992).
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The perils of globalisation are real, as they are being recognised socially.65 In fact, when
asked in an interview, respondents have stated their uninhibited anxiety about the impact
of globalisation. An interviewee explains, “globalisation affects people in a negative way
because it makes people forget about their own countries” culture. Just go to a shopping
mall in Bangkok or in Jakarta or Kula Lumpur, you won’t be able to recognise which
country you are in’ (Respondent D, Kuala Lumpur, 27 May 2019). Another respondent
puts it bluntly,

globalisation changes everything in the world. If you visit Thailand, [you will see that there
are] a lot of brand names in shopping stores, such as Louis Vuitton, Channel, and Hermes.
Do these products in the shops represent Thai culture? No. Do the customers think about our
culture? No, because they have lots of choices. (Respondent E, Bangkok, 12 February 2019)

He poses a lament about the encroachment of Western corporate goods at the expense of
local cultural products that potentially serves a similar practical purpose as their branded
counterparts. Also, a frustration with a lack of thought about usurping local industries
when patronising global Western brand houses becomes palpable. The cultural options
of the less dominant cultural group seem limited,66 since Western-originated brands are
sold in Eastern parts of the world but the same cannot be said about Eastern-originated
products. Even as the latter are sold in niche markets by the local diaspora to the
West, their numbers cannot compare to those of Western brands that are assigned with
superior value.

Globalisation contributes to simultaneous tensions that are shaping the current era of
international politics. For one, cultural homogenisation refers to the reduction in cultural
diversity. A “soulless consumer capitalism” 67 generated by globalisation has been linked
to “Americanization” and “Westernization”. This tendency towards incorporating Amer-
ican and Western ideas, values and products that are disseminated broadly via the global
platform result in Eastern cultural desertification, especially when the assimilation into
Western culture is steadily done. This is the sentiment in an interviewee’s comments on
the way “colleagues tell us [that] you do not look as good as westerners. This means
that the more we look like westerns the better is our dress up. Why should we look like
them?” (Respondent F, Kuala Lumpur, 5 May 2019). The pressure to measure local
dress against a standard of Western dressing reflects the dilemma brought on by globali-
sation, which currently favours the West. The further rhetorical questions resonate with
both the individual and collective betrayal at having sold out Eastern values through striv-
ing to achieve Western physical appearance and dress. In Southeast Asia, there are con-
certed efforts presently made to counteract this proclivity to buy into Western global
brands and their looks. For instance, Singapore has begun to promote the arts through
policy changes to push for its status as a global city for arts.68 As the financial centre of
Southeast Asia, this city–state leads in the field of globalisation as evident in its open
policy towards foreign investors and visitors. However, an erosion of cultural sovereignty

65Y. Zhang, “Cultural Challenges of Globalization”, Journal of Contemporary China, Vol. 17, No. 57 (2008), pp. 733–746.
66Ibid.
67B.R. Barber, Consumed. How Markets Corrupt Children, Infantilize Adults, and Swallow Citizens Whole (New York; London:
Norton Company, 2007).

68ASEAN, “2007–2008 Annual Report: One Vision, One Identity, One Community” (2008a), available: <https://www.
aseansec.org/AR-08.pdf> (accessed 30 November 2008).
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is being recognised, which explains its consistent defensive measures to push for arts and
cultural maintenance.

The split in identity that results in combining the social demands for globalisation, on
one hand, and cultural preservation, on the other hand, is accompanied by despondence.
These sentiments are suggested in the explanation:

We are not Western or American. Why [do] we have [an] urge to become like them? Who or
what is responsible for that? Shouldn’t we be happy being ourselves? I feel extremely under-
mined when I am being pushed toward westernized culture. (Respondent G, Jakarta, 18
March 2019)

Considering that culture is an integral part of identity69 and imprinted on the individual as
a pattern of perceptions that expected by others in a society70 the binary posed by the
East–West juxtaposition results in a fracturing of an inherent identity, which destabilises
and weakens the cohesive unit of identity. Furthermore, this psychological self-division
when pressed to choose Western attendant values over Eastern traditions in the shift
towards globalisation subsumes the damaging cultural manifestations of globalisation.71

Discussions

Globalisation presents the risk of homogenising the world, which erases cultural diversity
by obscuring the uniqueness and distinctness of traditions.72 The globalisation process
robs leisure and relaxation time by enslaving consumers to branded products and other
material properties. The age of consumerism heralded by globalisation drives people to
strive for the tangible products of success, rather than preserve the intangible values
embedded within culture. This danger is epitomised in the case of Singapore, where a
prevalent shopping culture is fast replacing each citizen’s celebration of his or her
unique Asian cultures.73 Singapore’s known obsession with the 5C’s, that are the car,
country club, condominium, credit card and cash, illuminates the dilemma of the
nation that has aggressively embraced globalisation. A consequence of this shift towards
a global culture is the way younger generations begin to define themselves according to
their consumables and, thus, vis-à-vis the standards of a corporate world set by others.
The loss of identity resulting from this attempt to fit into a global trend, instead of becom-
ing trendsetters themselves, is lamentable.

Firat74 (et al, 2013) argue that the concept of consumer society has gained a global per-
spective prominently in recent times. Globalisation, as we argue, has facilitated the expan-
sion of consumerism.75 Furthermore, cultural appropriation arising from a global

69J. Flanagan Stephen, Ellen L. Frost and Richard L. Kugler, Challenges of the Global Century: Report of the Project on Glo-
balization and National Security (Washington: National Defense University Institute for National Strategic Studies, 2001).

70M. Singer, “Culture: A Perceptual Approach”, in D. Hoopes (ed.), Readings in Intercultural Communication (Pittsburgh:
Regional Council for International Education, 1971), pp. 6–20.

71P. Berger and S. Huntington, Many Globalizations: Cultural Diversity in the Contemporary World (New York: Oxford Univer-
sity Press, 2002).

72N. Asgary and A. Walle, “The Cultural Impact of Globalisation: Economic Activity and Social Change”, Cross Cultural Man-
agement: An International Journal, Vol. 9, No. 3 (2002), pp. 58–75; Y. Wang, “Globalization Enhances Cultural Identity”,
Intercultural Communication Studies, Vol. XVI, No. 1 (2007), pp. 83–86; M. Waters, Globalization (London, UK: Routledge,
2001).

73B.H. Chua, Life is Not Complete without Shopping (Singapore: Flipside Digital Content Company Inc., 2013).
74A. Firat, Y.K. Kemal, A.S. Iķıl and T. Özgür, “Consumption, Consumer Culture and Consumer Society”, Journal of Community
Positive Practices, Vol. XIII, No. 1 (2013), pp. 182–203.

75Ibid.

GLOBAL SOCIETY 11



exposure of a specific culture is done at the expense of cultural authenticity and rightful
ownership. Cultural imitation coupled with a lack of cultural knowledge means that the
performance of a culture by global actors, particularly celebrities, may descend into a
farce. For instance, a cultural dance may start to lose its unique meaning and poignancy
when enacted for its entertainment and amusement qualities to garner show stoppers and
rake in audience ratings. Misrepresentations of a culture strip it of its significance and
tarnish its heritage. An example is Black American singer Nicki Minaj’s Saturday Night
Live performance of her song “Chun Li” with dancers dressed in vaguely ethnic
Chinese costumes.76 An embroidered serpent is embellished on the singer’s costume,
which presents a stereotypical Asian image that fails to honour the culture but rather
defiles it.

Cultural appropriation (CA) is notoriously difficult to conceptualise.77 According to
Ziff & Pratima (1997),78 CA is “the taking – from a culture that is not one’s own – of intel-
lectual property, cultural expressions, history and way of knowledge… and profiting at the
expense of the people of that culture”. Denise Cuthbert (1998) notes that it is an idea that
erupted as a reaction against the illicit “theft” of tangible cultural artefacts for exclusive or
even shared usage by the “appropriator” and owners.79 Although she recognises that cul-
tural infusions by definition are multidimensional, she nevertheless ascribes “appropria-
tion” to that which occurs when dominant culture take from “marginal, minority and
colonized cultures”, whereas, the reverse becomes “assimilation” 80 CA, according to
Sharma (2017)81 is what happens when a dominant culture adapts elements from a
marginalised culture and uses it outside the original culture’s context – often without
credit or against the wishes of the said culture.

On the topic of the media, its role in homogenising culture cannot be underplayed.
Using the term coined by Arjun Appadurai, the world’s mediascape82 creates and
beams images for audiences to watch, as well as edits and relays news segments for
readers and listeners. Its selective brand of culture presents a reductionist version of art,
entertainment and news that are geared towards promoting sales. Blurring the distinctions
between different cultures and promoting mostly stereotypical representations of a nation,
the media tends to perpetrate cultural homogenisation. For instance, the images of the
West that are depicted in films are not representative of the entire population living in
the West. In fact, Hollywood films promote female and male stereotypes of the West
that are easily disproved by visiting the West to experience first-hand its diverse people,
accents and cultures. Similarly, although Southeast Asia and its people are poorly and scar-
cely represented in feature films controlled by the Western media, they are often cast as
feminine (sexually available) and exoticized when they do make an appearance. Filipino
actor Nico Santos in NBC’s Superstore is a case in hand. To add, Malaysian actress,

76Michael Harriot and Maiysha Kai, “Was Nicki Minaj’s SNL Performance Cultural Appropriation?” The Glow Up (2018), avail-
able: <https://glowup.theroot.com> (accessed November 2019).

77Eze, “Cultural Appropriation and the Limits of Identity”.
78B. Ziff and R. Pratima (eds.), Borrowed Power: Essays on Cultural Appropriation. New Brunswick (NJ: Rutgers University Press,
1997), p. 24

79D. Cuthbert, “Beg, Borrow or Steal: The Politics of Cultural Appropriation”, Postcolonial Studies, Vol. 1, No. 2 (1998).
80Eze, op. cit.
81J. Sharma, “When Does Cultural Inspiration Become Appropriation in the Fashion World?”, SCMP, 6 November 2017.
82A. Appadurai, “Disjuncture and Difference in the Global Cultural Economy”, Theory, Culture & Society, Vol. 7 (1990),
pp. 295–310.
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Michelle Yeoh, broke into Hollywood as a Bond girl in Tomorrow Never Dies (1997), thus
consolidating the secondary and sexualised position of the mysterious Asian / Southeast
Asian figure who fits into the Western frame of cultural discourse.

Furthermore, essentialist and biased views are no stranger to the art of the media,
including pervasive social media that potentially corrodes cultural sensitivities. While
the immediacy and spontaneity of media consumption enable quick communication
between global parties by facilitating conference calls, live reporting and other prompt
means of dissemination; its speediness is also its drawback. Such haste provides little
chance for careful value analysis that takes time. With the click of a button, the swift recep-
tion of news, music, and even pornography through personal gadgets83 leaves very little
time to weigh out the benefit or harm of the content that assails the viewer. Done
ideally before deciding on whether to consume a disseminated item, this evaluation is
omitted because of scarce time. This scarcity of time is attributed to the fast mechanisms
of global media that make it challenging for a sensible evaluation of the media provider
and thorough contemplation of the media content before it is consumed.

Conclusions

Globalisation is far from a fair game. With mediascapes responsible for the “distribution of
the electronic capabilities to produce and disseminate information [newspapers, maga-
zines, TV stations, film production studios, etc.]”,84 “the images of the world created by
these media”85 also mean that giant economies receive a lion’s share of the collective
decision-making when selecting the images to be produced and reproduced by the
global media for the public consumption. Ineluctably, media outlets that enjoy bigger
funding and promote a global dominant outlook tend to be more influential. As a
result, smaller countries with less funding and a local or regional emphasis in news pro-
motion become lost as they struggle with negotiating a better economic standing while
serving a duty to maintain local cultural identity through their coverage of indigenous
stories highlighting their own people across generations.

Southeast Asian cultures, traditions and values are compromised in the pursuit of econ-
omic advancement and political influence offered by globalisation. Since the postcolonial
nations of Southeast Asia do not set the rules of globalisation, it is critical for these
countries to maintain a critical stance while also participating within the process. The
Western imperial powers that currently dominate the global cultural platform have
resulted in the fear of “Westernization”86 or “Western-centrism”.87 Such an anxiety is
reflected in Singapore, which is regarded as the most developed nation. In Southeast
Asia, its “Asian values”88 national ideology serves as a foil to counterbalance its free
marker policies that have helped to establish it as a first world economy. Taking its cue
from Singapore, other developing Southeast Asian nations have adopted similar defensive
approaches with a centrality on preserving the local cultural domain. Brunei Darussalam’s

83R. Baroud, “Globalization: A Culture Killer”. Japan Times, available: <https://www.japantimes.co.jp/opinion/2009/11/21/
commentary/world-commentary/globalization-a-culture-killer/#.Xb2S1JIzaT8> (accessed 22 May 2019).

84Appadurai, “Disjuncture and Difference in the Global Cultural Economy”.
85Ibid.
86B.H. Chua, Life is Not Complete without Shopping (Singapore: Flipside Digital Content Company Inc., 2013).
87Y. Zhang, “Cultural Challenges of Globalization”, Journal of Contemporary China, Vol. 17, No. 57 (2008), pp. 733–746.
88P. White, Shared Valued. Presented at Singapore’s Parliament (Singapore: Singapore Press, 1991).
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Malay Islamic Monarchic national ethos (MIB) is another exemplification of the guarding
of local culture that constitutes the nation’s “spiritual domain”.89 To balance the “material
domain”90 pursued through today’s endeavours of globalisation, these nations have sought
to check the destructive effects of modernisation through the global cultural economy by
actively integrating a local identity and preserving provincial values in their national con-
sciousness. In this way, universality is rejected as an absolute value. By detecting the poten-
tial threat to local cultures and taking such preemptive action, Southeast Asian nations are
safeguarding the values and traditions of their local people. However, a focus on opposing
and criticising globalisation indirectly through these ideological refrains lend the risk of
neglecting the social fractures within the local communities within each nation, which
is neither removed nor resolved through a critical opposition to globalisation.91

While knowledge creation in various languages is made possible through both the
global movement of people and pervasiveness of technology, it remains that English is
touted as the global language. With ethnoscapes constituting the “landscape of persons
who constitute the shifting world in which we live: tourists, immigrants, refugees,
exiles, guestworkers and other moving groups and persons”92 and technoscapes that
describing the “global configuration […] of technology, […] high and low, both mechan-
ical and informational, now mov[ing] at high speeds across various kinds of previously
impervious boundaries”,93 ethnic languages are carried to all four corners of the world
as they are disseminated by native immigrants and technological tools. It is relatively
easy to learn a new language through the diaspora communities or learning aids facilitated
by technological mobility. However, with its historical associations to British colonial
power and present links to U.S. imperial power, English serves as the “global language”
that continues to jeopardise, devalue and erode local languages in non-Western parts of
the world.

Recognising the danger posed to Southeast Asian culture, ASEAN has taken a decisive
step to promote the fundamental freedoms of indigenous Southeast Asians with a claim to
their unique cultures and diverse languages. In a call initiated by ASEAN, the basic human
right to celebrate a distinct identity comprising a native cultural background and indigen-
ous orientation is championed. At the 13th ASEAN Summit in Singapore, national leaders
of member states arrived at an agreement to develop a Socio-Cultural Community Blue-
print (ASCC). ASCC’s primary goal is to establish a people-centred community with high
social and moral responsibility. In other words, this collective effort “promote[s] human
and social development, respect for fundamental freedoms [and] gender equality”,
while also forges “a culture of regional resilience, adherence to agreed principles, spirit
of cooperation [and] collective responsibility” amongst Southeast Asian nations.94

Cultural homogenisation is, thus, an aspect of globalisation that presents the danger of
a decline in local culture. According to Arjun Appadurai, the “five dimensions of global
cultural flow”95 in the areas of finance, ideology, media, people and technology result in
deterritorialised spaces enabled by porous national boundaries. However, this global

89P. Chatterjee, Whose Imagined Community? Mapping the Nation, in G. Balakrishnan (ed.). (London: Verso, 1996).
90Ibid.
91Y. Zhang, “Cultural Challenges of Globalization”, Journal of Contemporary China, Vol. 17, No. 57 (2008), pp. 733–746.
92Appadurai, op. cit.
93Ibid.
94ASEAN, “Roadmap for an ASEAN Community 2009–2015” (2009), p. 67. RoadmapASEANCommunity-2.pdf.
95Appadurai, op. cit.
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cultural economy risks the blurring and, in the worst-case scenario, elimination of unique
differences that results in the emergence of a singular global culture. Instead of the cele-
bration of diverse cultures, the global platform can result in a nation’s citizens holding
of a myopic view where they have desensitised themselves to their local cultures and
espouse a one-mind, one-voice and one-world perspective96 Cultural homogenisation,
consequently, entails ascribing to a single mode of conduct that precludes the wonder
of arriving at their own conclusions, which are founded upon their unique and individual
experiences.97 Ultimately, an agreement is reached every time as the same ideas are held.
Agreeing with one another on everything eliminates the capacity for vision, revision, and
innovative ways of viewing and presenting the world. With an availability of a rich coex-
istence offered by the world’s different cultures, squandering the unique capacities and dis-
tinct cultural identities leads to a destructive pattern.98 The repetition of history when
missionaries and conquerors imposed their beliefs on those they conquered, who were
subjects coerced into compliance, seems to be happening with globalisation’s cultural
homogenisation. As a counterpoint, upholding indigenous cultures will serve to benefit
local and global communities as it presents a greater scope for arriving at solutions to uni-
versal problems from multiple lenses and through diverse perspectives.

To sum up, the pronounced threats to native culture are real and increasingly obvious.
As discussed above, globalisation has been shown to diminish and, in a few cases, also
destroy local cultures, ethnic traditions, and indigenous enterprises. It is an accepted
reality that globalisation presents tremendous opportunities for cultural diversity.99 This
is, however, remains a crucial fact that some developing countries do not view their oppor-
tune entries into the global market as a replacement of their participation in their own cul-
tures. In the age of border dissolution, cultural homogenisation might appear as a risk in
some regions because forming an identity through an original culture preserves a sem-
blance of self, society and the nation.
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